Divination and Prayer
Parasha Yayeitzei
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y @ When you come lo the Land that Has+EeM, your God, gives you, you shall not learn to a4
according to the abominations of those nations. 1° There shall not be found among you one wh,
causes his son or daughter to pass through the fire, ane who. practices divinalions, ap
astrologer, one who reads omens, a sorcerer; ' or an animal charmer, one who inquires of g,
or Yidoni, or one who consults the dead. 2 For anyone who does these is an abomination qf
Hastigm, and because of these abominations HAsHEM, your God, banishes [the nations] from
before you. 1 You shall be wholehearted with HASHEM, your God. 4 For these nations that yg
are possessing — they hearkened to astrologers and diviners; but as for you — not se hag
Hastem, your God, given for yoLu.

13. man onn — You shall be wholehearted. Despite_the
means that are available to idolaters to inguire into the fu- 2

_ture, you should follow God with perfect faith, without feel.
ing a need to know what will happen (Rashi). If you have

19 Laban had gone to shear his sheep, and Rachel stole the teraphim that belonge_g‘ :

wholesome faith in God, all the soothsaying of magicians EEIM@E ?0 Jacob deceived Laban the Aramean by not teihng hm Iha{ he was fleeir lefs
and prophets will be meaningless to you, because God will " ’ S
reverse any evil tidings against Israel. The proof is from tf 19. iP3x? Wk 2070071 SI17 32m — And Rachéi std

Abraham and Sarah, who were doomed in the course of nat- ' *.  leraphim that belonged to her father. The teraphim wer

ural law not to have children together — but God reversed and Rachel took them to keep Laban frof idol

the message of the stars (see Genesis 15:5). If so, Israel ({?ashr‘). The Torah records this episode becauise Her

needed na sorcery, only wholehearted obedience to God (Or tions were noble (Midrash). SR

HaChaim). o

¥ Laban came into Jacob's tent, and into Leah's tent, and, into the tent of the tw(;
maidservants, but he found nothing. When he had left Leah's %éat“ he came into Rachel's
tent. ** Now Rachel had laken the teraphim, putthern into the camel s packsaddle and saf

=N
on themn. Laban rummaged through the whole tent, but found nothing. 3> She said to her father,
“Let not my lord find it annoying that I cannot rise up before you, for the way of women is upon
me.” Thus he searched but did not find the teraphim. i o
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But when we go into this more deeply we must face the
following question. It must be admitted that we have no
answer to the question of wl wby y the effect follows the cause.
i All we know is that this is what invariably happens. Would
it not be valid to say that this is a constant miracle —which
we happen to have gotten used to? ;

Let us imagine that we saw a dead person laid to revst in

grow. Wc see somethmg like a human body forming-and
protrudlng above the ground. Eventually the earth is thrust
aside and a complete, living human being shakes himself
free of the earth and emerges from the grave. What would
we say? We would be absolutely sure that we had
witnessed the great miracle of the resurrection of a dead

person. But then why do we not see the same miracle in the
growth of a seed, which likewise is sown in the earth and
rots away, until a new shoot comes forth our of the rotting
material? Why should not this event, too, be considered a
resurrection of the dead? In fact it is. The only difference is
that we are used to the resurrection of seeds but we are not
used to the resurrection of people, If the situation were
reversed, we would call the resurrection of bodies “naturc"

.and the resurrection of seeds “miracle.”

oL

If we wish to know where we stand in relation to these four
levels, we should notice how we talk and how we think. If
we see someone outstandingly successful in business our
grst fhought is to explain it in terms of natural causes. We
say, “Yes, he is very capable and he knows his busmess
through and thmugh he has a lot of drive, etc., etc.” Or if
we see a certain army gain a victory, our first thought is:
“Yes, this army is extremely powerful, it has many of the
best weapons; the general is very experienced, he is a top
strategist, he has guts and dctermination, etc., etc.”” This
means that we are still at the lowest level. We still belong to
those who think that *‘the power of our hand” gets results.
But the verse!'* insists: “It is not the wise who have
bread, nor the intelligent who have riches, nor the mighty
whao win the barttles."” If we are really so strong in our faith
why do we think and speak on natural lines? I we ask
ourselves this question, our reply is: “Yes, of course we
“know that Hashem is the source of everything, but it's
easier to discuss details the way other people speak, the way
they write in their newspapers, etc. " But let us ask ourselves
this question: “Have you ever heard anyone say ‘Let’s talk_
to each other like lunatics’?"'t '
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The truth is that there is no essennal dlﬁerence betwecn the
natural and the miraculous. Everything that occurs is a.
miracle. The world has no other cause but the will of
‘Hashem. His deeds and His conduct of the world are the
immediate consequence of His will. What He wills comes
intd being without need of any interi'nediary. We call God's
act a “miracle” when He wills an occurrence which is novel
and unfamiliar to us and which_consequently makes us
aware of the hand of God. We call God’s acts “‘nature”
when He wills that certain events should occur in a
recognizable pattern with which we become familiar, This
familiarity presents us with a challenge. We can choose to
recognize that these events too have as their sole and
immediate cause the unfettered will of Hashem. Or we can
imagine that Hashem has delegated cerrain n_powers fo
“Nature,” and that within the realm of Nature man too has

- the ability to influence events by the process of cause and

effect. The whole concept of “'nature” is thus nothing buta
test for the human being. Nature has no objective existence; .
it is merely an illusion W]‘llch gives.map a choice to exescise
his free will: to err, or to choose the truth.

¢
We have to do some hard thinking. We must search for
ways and means to strengthen emuna in our hearts, First we
have to learn, at least, thar all causes come from Hashem.
He is the writer who holds the pen; what looks to us likg a
cause is in reality an effect. If someongiis successful this is

not because he is clever; Hashem wanted hif.to succeed and
thefefore gave him cleverness. General X did not win the
battle because of his strategic brilliance; it was first decided
that he should win, and in consequence of this he was
gramed brilliance. When it is no longer necessary for that
particular person to succeed or for that particular general to
win, they will no longer do so. We shall then say _thar,
strangely enough, their business flair or strategic bnlhance

seems to have deserted them.

W (Wil cask — R ‘r‘«ﬁa,-m,xa

.But for those at the fourth level mu'acles do not occur
beiimse they would be disastrous for us. The reason is this:
what would be the response of this generation if we were to
witness a miraculous phenomenon? Id respond
by trying to find a natural explanation for it. And we would.be
held most culpable for that: if one lives within the darkness
of an entirely natural-seeming world and fails to see the
Divine Presence within it, one may be excused. But if one is <t
shown that Presence and then refuses to see, that is
inexcusable. When a generation is so insensitive to the
spiritual that anythlng refined, anything higher, is made .
coarse and crude, then miracles are worse than wasted.
Hashem is forced, as it were, to withhold Himself from
revealing Himself to us because we would refuse to see! We
prevent Him from manifesting we effectively reject a
relationship with Him before it can begin.
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We do not merit miracles and we cannot be reached by
means of miracles. We would not gain faith from miracles;
but we certainly do not gain faith by their absence — those
who would break even miracles down to natural
proportions will certainly not. elevate the natural to the
miraculous! So what is left? How is Hashem to reach us, how
does He make it possible for us to break through the fzigade
of the physical? How can He sensitize people who have faith
in the natural?

(b

The answer is that He breaks the natural chain of
cause-and-effect in our affairs in order to destroy our faith in
it. The process is this: a_person tends to believe that cause
leads to effect: let us say, for example, that hard work yields
success in earning a living. Every time this appears to occur,

a person become s sensitive to the idea that Hashem is
the real and immediate cause of that success, and therefore

Hashem lets such a person make a proper and adequate
effort which should yield handsome rewards and then He ¢
causes that effort fo faill The most perfectly conceived and
executed business plan may fail miserably in order to teach -
that there is no real cause-and-effect in this area of human

endeavor.
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A prodigious effort may be expended to achieve a
particular result and yield no fruits. When things go wronga
person should stop and ask what message is being
communi¢ated — why are such strenuous efforts endingﬁin
failure? It could be that Hashem is teaching him not to
become overconfident in his own independent abilities.

-PFailure could be the greatest gift — the gift of opened eyes.

A sensitive person will understand this and be
sensitized further. When an tnexpected and unnatural
failure occurs, the correct attitude should be based on the
realization that there is a message here: the natural is being
distrupted in order to show that it is not independently
reliable. This is one of the methods of helping us generate‘
increased emuna when miracles cannot be_employed; whensa

it would not help to override the ral, the natural is
broken.
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Bears 32} eah conceived and bore a son, and she called his name Reuben, as she had declared,

Four Sons ‘B

ecause HASHEM has discerned my humiliation, for now my husband will love me. " ’
33 And she conceived again and bore a son and declared, “Because HASHEM has heard that

{ am unloved, He has given me this one also,” and she called his name Simeon.
3* Again she conceived, and bore a son and declared, “This time my husband will become
attached to me for [ have borne him three sons": therefore He called his name Levi. '

¥ She conceived again, and bore a sori and declared, “This time let me gratefully praise
HASHEM"; therefore she called his name Judah; then she stopped giving birth.
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Hearken to the sound of my prayerful outcry, my

i God, for it is to You alone that I pray.
King and my . (Psalms 5:3).

It is more than obvious that all of us who pray using the standard
siddur and liturgy address our prayers directly to God and not to any
intermediaries. In light of the Talmud’s apparent guarantee, why do so
many of our prayers appear to go unanswered? S

David himself pondered this question and answered it elsewhere in
Tehillim; moxa 1mep? WK 957 mxgp Y3 11 31p, HASHEM is close fo
all who call upon Him, to all who call upon Him sincerely (Psalms
145:18). Very often people offer their prayers to God even while their
minds are buzzing with all kinds of personal plans which they
imagine will generate success. God does not respond to such a prayer
because it is not offered sincerely. Sincere prayer emanates only from
the man who recognizes in his heart and mind that everything is in the
hands of God; that although man toils, he is only an instrument in the
hands of God, Who alone is the sousce of all success, ‘

The veteran surgéon may approach the operating table with a
well-honed scalpel and an extensive background of training and
experience, but in his heart he must believe with complete sincerity

MRS s - L3 ) r_as_His
tool. When a surgeon — or any other believing person — expresses his
absolute faith with an outpouring of sincere prayer to Hashem, he can
be sure that God will respond to his supplication with utmast care and
consideration.
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dversity stalked David from all sides. Pursued by enemies,
struck down by sickness, overwhelmed by tragedy, he had
‘'no rest from his troubles, yet his response was always the

same: Prayer. Prayer was his identity and self-image.

Prayer is nothing less than the complete surrendef of one'}i en{)ilre
bei{ng to the Almighty. When we pray wit_h sincerity, we_ u(r;n dry
acknowledge our own inadequacy and affirm our belief in God's

omnipotence, in His ability to make all things happ(-en. David, in his
position as king of Israel, was obligated to surrender himself even more

deeply in prayer than all of his subjects:

Today more than ever, David's example to us as a man of praver s -
of critical importance. The tragedy of modern man is that he has lost
the capacity to pray. In this much-vaunted ~Aoc of Communication’ é
man has discovered how to communicate with EVEIYOne — everyone
except God and himself. Despite his ability to make contact with the
furthest reaches of the cosmos, despite his appearance of gregarious-
ness_as_he reaches out to touch the world, he is truly iso]atei

self-condemned to solitary confinement. Only through genuine
prayer, through a reattachment of himself with his Source, can_he
learn how to liberate his soul and redeem himself. i
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The Torah tells us, n%m 507 N D1 30K, [Yaakov] loved Rachel
more than Leah (Bereishis 29:30); the implication is that Yaakov
indeed loved Leah, but less so than Rachel. On the other hand, the
Torah states, rigs xIw 13 71 K77, Hashem perceived that Leah was
disliked. How do we reconcile this contradiction?

Or HaChaim explains that the overt relationship between Yaakov
and Leah was certainly one of love and amity. Yet, Hashem, Who
peers into the hearts of men, detected a slight antipathy for Leah. One
could even say that Yaakov himself was not even conscious of it.
This is implied in the expression, 1 X793, and Hashem saw; it was
only Hashem who realized that Yaakov's love for Leah was slightly
lacking. : -

Based on Or HaChaim'’s insight into the subtlety of the lack of
total love felt by Yaakov for Leah, let us proceed further. The birth of
their third son marked the completion of that relationship between
Yaakov and Leah. He was called m% for *2x " x m'%» nysn nny, now
my husband will accompany me (Bereishis 29:34). This son whose
very birth and existence cemented and finalized the love and
harmony between Yaakov and Leah was consecrated amongst his
fellow Jews. He did not work in Egypt nor did he worship the golden
calf. And when the firstborn lost their position of priesthood, it was
the Levites who received that calling. The firstborn were originally

chosen to be the priestly caste, fot the Almighty had saved them from
death in Egypt by a spectacular and miraculous act of Providence.
"7 DOK MYIRT BTIYN YIRD 193 92 nnn ova, On the day that |
smote all the Egyptian first-born [ consecrated them to me

(Bamidbar 8:17).
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Why were the Levites chosen? Because their existence marks the

addition of yet more N3 mi5W in the household of Yaakov.

In a similar vein we find that Rachel gave the name qov to her
firstborn son saying, *n9 N 0P NoK, for Hashem has gathered
in my shame (Bereishis 30:23). Rashi explains:
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